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TO European Cultural identity which has always been beyond poli- 
tics and economy Bulgaria's accession to the EU with its Cyrillic alphabet was an 
act of equal impact to the events on the continent of over 1,000 years ago. 

The development and establishment of Cyrillic, the new Slavonic alphabet 
in the 9th century in the young Bulgarian kingdom, and the rise of a national lite- 
rature in Slavic, respectively Old Bulgarian language was an ambiguous message 
grounded in the imperative to measure up to the rest of the world. This notion made 
worthwhile the existence of the largest ethnic group which over the coming cen- 
turies defined the fate of the European continent. The Slavic peoples were granted 
right to praise the Lord in their own language similarly to the Greek and Latin- 
speaking world. 

The success of this message at the time was entirely up to the foresight of 
the Bulgarian statesman - Knyaz Boris. The same statesman who sheltered in his 
capital city Pliska and later in Preslav the disciples of Cyril and Methodius who had 
failed in Moravia, and by doing so saved their educational mission amidst the Slavs 
from oblivion and obliteration. The historic setting was indeed favourable to his 
deed - namely the attempts of the Slavs and Bolgars who had settled on the 
Balkans as early as 4— 5th c. to adapt the Greek alphabet to the Slavic language, 
and the similarities between the various Slavic languages. It was these similarities 
that later were opportune in turning the entire Bulgarian literary corpus of Greek 
translations to Old Bulgarian into a fund shared by all Slavic nations. 

But let us take a step back into that turbulent 9th c, a time of battles for 
ecclesiastical dominance. The roots of Slavonic European culture are no different 
than those of the Old continent - Greece and Rome. Were we to go even further 
into the past, to the place of origin of the nomad tribes, then we would have to add 
to their European roots the culture of the Eurasian lowlands. Thus the collision, 
merge and interaction between the various cultural traditions were the most produc- 
tive factor for the culture of Slavonic Europe. 
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The majority of Slavic nations became 
part of the larger family of European 
Christianity during the early Medieval 
period when the traditions of the two 
cultural centres - of Greece and Rome 
were represented on the one hand by 
Byzantine, and on the other - as far as 
Roman influence is concerned, by the 
Franks and the Germans who had 
already appeared on the cultural land- 
scape. The culture of Central, Southern and East Europe or Byzantine for that mat- 
ter is far from monolithic. Thanks to the commonality of language, the Slavs though 
have the advantage of to an extent compatible enough literary base which gives 
grounds for a common denominator. This defined the Slavonic culture as primarily 
verbal culture. 

And indeed Bulgaria, the oldest of the Slavic states (681 AD) was destined 
to play a crucial role in the period of the establishment of the new Slavonic civi- 
lization of Speech in Europe. It adopted, preserved and sustained through the cen- 
turies the Slavonic script and literacy and in the times of Tzar Simeon, son of Knyaz 
Boris, developed the first model of the Slavonic Christian state transforming the 
Church Slavonic literacy, the earliest literary tradition among the Slavs, into a lite- 
rary standard for the other Slavic states. This important mission requires a reminder 
of the historic circumstances, the coincidences and political leaders who committed 
to and fulfilled what had been offered them by destiny. 

At the close of the first millennium the European Christian community was 
subordinated to the Latin-Greek language dualism which was a natural conse- 
quence of the legacy from the Classical age. Over the period there were two large 
zones of language influence in Europe - the Latin and the Greek , Christian dogma 
has already plunged into separatism and the schism between the Eastern and the 
Western church was beginning to rise. The decline of Antiochia and Jerusalem, the 
invasions of the Arabs and the rise of Constantinople led to the expansion of Greek 
Christianity to the East. 
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What about the West? Arian heresy was gradually disappearing among the 
Goths, the Visigoths and the Vandals, the hegemony of Latin Christianity was being 
established - Latinization of the Franks and the founding of the empire of Charle- 
magne. The penetration of the Germanic peoples into the western civilization did 
not impact the balance between the Latin and Greek communities in favour of the 
latter until 12th c. The German Protestant riot was not for another five centuries. 

At the beginning of the second millennium the largest ethno-cultural com- 
munity was ultimately formed, united by a single language, and that was a threat 
to European Christian duality - the "Slavia Ortodossa", (named so several decades 
ago by Italian researcher Riccardo Picchio). In a few centuries it spread across terri- 
tories all the way from the lands of the Greek to the Eastern boundaries of the 
European civilised world. In that sense it is worth remembering the establishment 
of the church and the faith of the Slavonic language occurred at the time of the First 
Bulgarian Kingdom, which period also saw the flourish of a literature and a lan- 
guage quite different from Greek or Latin. That happened after the Bulgarian peo- 
ples adopted Christianity in 863-64 during the ruling of Knyaz Boris. His military 
victories led to substantial territorial gains and as a result the Bulgarian state was 
split between two ecclesiastical Diocesis - of Constantinople and of Rome. An 
exceptional diplomat himself who managed to juggle between the interests of Rome 
and Constantinople, the Bulgarian Knyaz succeeded in convincing both churches to 
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compromise, which eventually had enor- 
mous impact on the diocesis and the 
statute of the newly formed Bulgarian 
Archbishopry which remained part of the 
Orthodox Christianity and in the close 
orbit of Constantinople. From that 
moment onward the Bulgarian state 
began to adopt and adapt the Byzantine 
state, political and cultural models, and 
one of the major tools in this process of 
adaptation was the Greek uncial script 
since neither the Slavs nor the Bolgars 
brought a script of their own to the 
Balkan Peninsula. They have been known 
for using primitive runes - lines and 
dashes which Chernorizets Hrahar, a 
Slavonic scholar of 10th c,. described as 
being used "for writing and calculating while still pagans". And while until 864-65 
the Greek uncial script was used mainly in Bulgarian epigraphy for clerical purpos- 
es by the Bolgar rulers and among the Greek Christian population, after 870 it 
began to make its way into ecclesiastical manuscripts which came to Bulgaria from 
Byzantine to be used at church. 

The stone inscriptions in Greek preserved across the Bulgarian lands are 
proof of firm commitment to Byzantine uncial script. It is linked to Christianity and 
seen as holy script until the Balkans opened a new page - the creation of the Slavic 
alphabet by the Byzantine missionaries - the holy brothers Cyril and Methodius. 
The new script was an attempt at encompassing the vast masses of Slavic tribes 
which swept not just across the Balkan Peninsula but through Central Europe 
all the way to the Adriatic coast to the south - almost reaching the Thessaloniki- 
Epirus line. 
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With the adoption of Christianity 
in 863-64 the Bulgarian state was 
faced by a fresh challenge - the new 
religion was to a large extent obscure. 
Neither the Greek language promoted 
by the Byzantine scholars who arrived 
to the country upon Boris's conversion 
by the Constantinople Patriarch, nor 
the Latin language preached by a small 
group of praelatus led by Formosa of 
Portua, later to become the Pope of Rome who was in Bulgaria between 866 to 869, 
were capable of uniting the diverse population of the First Bulgarian Kingdom. It 
was clear that the newly converted state needed to find a language and script of its 
own to practically join the large family of Christian nations. At the time the policy 
of cultural and spiritual expansion was being drafted in Byzantine, and it aimed at 
integrating vast territories of Slavic population by permitting them to have sermons 
in their own native language while accepting the supremacy of the patriarch and 
subordination to his ecclesiastical diocesus. This was nothing new for the multieth- 
nic and multilingual Byzantium. The application of so called missionary scripts and 
languages had already been tried out in the Armenian and Georgian provinces. The 
Bible had been translated into the language of the Goths by Bishop Wulfila in the 
confederation state of the Ostgoths located in northeast Bulgaria. All of these 
attempts had had very positive results in the expansionistic ambitions of the empire, 
which was why in 9th c. Patriarch Photius once again encouraged the creation of an 
alphabet for the Slavic peoples and their integration to the Constantinople dioce- 
sus. Which leads us to the missionary script of Cyril and Methodius. 

The two brothers born in Thessaloniki where in the 9th century there was 
mixed Greek-speaking and Slavonic-speaking population and was one of the most 
important cultural centre across Byzantine, had the privilege of creating the Slavonic 
script. They were fluent in Greek since early childhood as they were in the language 
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of the local Slavs from Thessaloniki. The excellent education and affinity to philo- 
logy provided the younger brother Constantine with a brilliant career at the 
Byzantine royal court. Through his relation to Logothetes Theoktistos, Regent to the 
infant Michael 3rd, Emperor of Byzantine, Philosopher Constantine rapidly advanced 
in his career and took part in two missions - with the Saracens, i. e. the Arabs, and 
the Hasarians in Byzantine Chersonesus. Hence he not only promoted Christianity 
but also gained further experience in languages of the periphery - Jewish, 
Samaritan, Syrian, he even saw samples of the early runes of the Varyags. But the 
most outstanding achievement of the two brothers was indeed the creation of the 
Slavonic alphabet. Eventually, in the middle of the 9th c, a new script appeared on 
the Balkans - that of the Slavs. The two brothers first devised the Glagolitic alpha- 
bet which was used for the first translations of the holy books into the spoken lan- 
guage of the Slavic peoples. Sent to Great Moravia to Prince Rostislav the Great, 
they established preaching in Slavonic language, and later, not without dissent 
with the Latin clergy albeit with the blessing of the Pope, the Slavonic gospels were 
consecrated in a ceremony at the Santa Maria Maggiore basilica in Rome. 

Constantine Cyril was privileged with the mission to replace the transient 
vocal tradition of the Slavs with written word capturing the truth and thus over- 
coming the trilingual dogma - an anachronism imposed for centuries before his 
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time and one condemning to stagnation and conservatism. 

Throughout his long life in the martyrdom of his apostolic mission Constan- 
tine Cyril had to refute the writings of Spanish bishop Isidore of Seville (570-636) in 
his "Ethymologiae" (Book IX), namely "there are three sacred languages - Hebrew^ 
Greek and Latin, which shine more than any other throughout the world. It was in 
these three languages that Pontius Pilate ordered the Holy Crucifix to be inscribed". In 
other words, he had to overcome the imposed assumption that the Christian liter- 
ature and sermons may only be provided in these three languages. The Syrians, 
Copts, Ethiopians, Armenians and Georgians created their own languages' scripts 
before the 6th c. T when Isidore of Seville's work became the indisputable postulate. 

And in fact this was the most important message of Cyrils achievement - 
the message of equality of other people to worship the Lord in their own language. 
His words are still true today: 

"And you are not ashamed to decree only three languages, deciding that all 
other peoples and races should remain blind and deaf!" 

His victory in the battle with trilingualism opened the way to the develop- 
ment of the third after Greek and Latin, and fourth after Hebrew classical language 
in the New Europe of 9-10 c. A language which was to function as a pan-national, 
international language and literature (R. Picchio). 
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And so we are now back to how 
their deed became reality, a fact that was 
due explicitly to the foresight of the 
Bulgarian Knyaz Boris. After the failure 
of the mission of Cyril and Methodius 
with the Western Slavs in Great Moravia 
and Panonia, and namely after the death 
of Methodius on 6 April 885, the disci- 
ples of the two Slavic apostles sought 
for help and shelter in Bulgaria - the 
most ancient of the Slavic state unions, 
Under the rule of Boris Michael 
(852-889) and Tzar Simeon (893-925) 
the disciples found nurturing circum- 
stances to work for "Bulgaria provided 
them with peace", and "it had craved for 
men like themselves", as Byzantine writer 
Theophilactus the Bulgarian (of Ohrid) wrote. And so welcoming the followers of Cyril 
and Methodius Bulgaria continued the two brothers' deed and became the birthplace 
of the Slavonic script. But then, despite the respect of the pupils of Cyril and 
Methodius to their teachers and their deed - the Glagolitic alphabet, still considered to 
be one of the most substantial philological inventions on the continent - why was 
a second Slavic alphabet devised in Bulgaria - the Cyrillic, the script that was to 
become the alphabet of the Slavs and would eventually become one of the three 
scripts of the European Union? After having been used by the two Slavic educators 
and their pupils through their missionary activities in Great Moravia and Panonia, 
and remaining the script of Croatia until the middle of the 17th century, why was 
the Glagolitic alphabet considered an esoteric script in Bulgaria? The answer to 
this lies in the fact that in the former the Glagolitic alphabet was seen as an oppor- 
tunity for ethnical identity and a barrier to foreign linguistic influences, whereas the 
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Bulgarians were familiar with Greek, they were far from the similarities the 
Glagolitic drew from the less familiar Hebrew, Coptic, Ethiopian and Samaritan 
alphabets. The usage of Glagolitic in Bulgaria lasted only until the end of the 12th c, 
it was abundantly documented in epigraphy and manuscripts, like the Assemani 
Gospel Lectionary the Zograf Gospel, the Codex Marianus, the Psalteium 
Sinaiticum and the Euchologion Sinaiticum of \0-\\th c. 

Cyrillic, the new Bulgarian alphabet was created on the threshold between 
the 9 and \Oth c, most probably in Preslav. It provided the continuity of the for- 
merly spread across the Bulgarian territories Greek uncial script which as mentioned 
earlier, was used for the clerical needs at the Bolgar rulers' courts and for the ma- 
nuscripts used by the clergy to preach Christianity to the population. The earliest 
Bulgarian Cyrillic artefacts are epigraphies dated lOtfz c. (the inscriptions at the vil- 
lage of Krepcha, 921, and the tombstone inscriptions from Preslav, 931), and the ear- 
liest manuscript is the Codex Suprasliensis of the second half of the 10th c, and the 
Vatican Palimpsest of the end of the 10th or beginning of the lltfz century, the Apostle 
of Enina of lltfz c. and the Triodion of Bitola of the \2th c, the Palimpsest of 
Kyustendil of \2th c, the Apostle of Slepcha of \2th c. Of the later Cyrillic ma- 
nuscripts I would distinguish the Rila Gospel Lectionary of 13 th c, the Psalter 
of Ivan Alexander of 1337, the Chronicle of Constantine Manassas of 1344-45 from the 
Vatican Apostolic library, the Gospels of Tzar Ivan Alexander from 1356, kept in the 
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British Library; the Pslater of Tomich of about 1360, the Gospel of Jacob from Serres 
from the XIV c. f the Psalter of Kiev form the XIV c. and others. 

Graphically Cyrillic is based on the Greek uncial script (Slavic type of script). 
The Cyrillic alphabet practically is a combination of the letters of the Greek alpha- 
bet and additional characters specifically designed for the old Slavonic phonemes, 
to which some Glagolitic characters have also been added (comparison Dujev 
Gospel 106, 387 and Preslav ceramic slates of 9-lOth c, or Codex Suprasliensis and 
the Greek Gospel No2 at Prinston dated 10th a). 

Therefore the rapid replacement of the Glagolitic with Cyrillic at the Preslav 
school was due to the longstanding traditional usage of the Greek uncial script for the 
administrative, clerical, ecclesiastical and cultural needs in the capital of the First Bulga- 
rian Kingdom, to which end sufficient original Bulgarian inscriptions are proof of. From 
East Bulgaria almost without exception it was Cyrillic that penetrated the Russian and 
the Serbian lands (eg Ostromir, Mstislavov and the Serbian Miroslav Gospels, ll-12tfz c). 
The sum of all these data point to the conclusion that Preslav was most probably the 
centre where Cyrillic was devised. This most probably occurred in 893 when the Preslav 
convocation officially adopted the Slavic language (and respectively Cyrillic), eventually 
replacing the esoteric Glagolitic which resembled the Coptic and Ethiopian script. 

A number of historians of European civilisation, like prof. Riccardo Picchio 
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for instance, note in their studies that the origin of contemporary Europe is fre- 
quently sought in later ages or primarily in the Latin-Germanic West. By doing so 
the substantial significance of the Slavonic Orthodox world is completely neg- 
lected of the time preceding the Reformation, before the Counter Reformation or 
the time of the establishment of an all-Russian state under the auspices of Moscow. 
(The place of Old Bulgarian literature in Medieval European Culture, Literaturna 
misal, 1981, 20). 

Prof. Arnold Toynbee refers to the creation of the alphabet and scholastic tra- 
dition in Bulgaria's own language as a spark of creative genius of the Orthodox soci- 
ety, and names Bulgaria "the second centre" (after Byzantine) of the Orthodox civi- 
lisation (A. Toynbee, A Study of History, London 1972, 185). He claimed that had 
Cyril and Methodius not been from Thessaloniki but from, say, Constantinople, 
despite their extremely high for its age erudite it would have hardly occurred to them 
to devise an alphabet for the diverse Slavic peoples (A. Toynbee, Constantine 
Porphyrogenetus, London 1973, 519), and therefore their missionary deed would have 
hardly come anywhere close to their actual achievement. 

Outstanding French historian Alfred Rambaud compared Knyaz Boris s son, 
Bulgarian Tzar Simeon, known for his patronage on literacy to Charlemagne'. "Simeon 
was Charlemagne to Bulgaria, he was more educated than our Charlemagne and hap- 
pier than him for he lay the foundations of a national literary tradition" (A Rambaud, 
L'Empire grec au Xe siecle, Paris 1870, p. 331 - Histoire du developpement culturel 
et scientifique de l'humanite, III, Paris 1969, p. 166.). 

According to Toynbee Bulgaria's mission for the future is to be «a bridge», 
«translator» , «mediator» of Christian culture to the Slavs. And thus in result of 
Bulgaria's cultural facilitation the third centre of Orthodox culture was formed, «the 
last and perhaps most outstanding creative act of Orthodox civilisation - Russia» 
(A. Toynbee, A Study of History, II, p. 80; V, p. 290). 

As a result of the resurrection of Cyril and Methodius s deed and the shelter 
offered to their pupils, the preservation of the Slavonic script and the development 
of a high Slavic literary corpus, the Golden Age during the rule of Bulgarian Tzar 
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Simeon is compared to phenomena of the ranking of the Byzantine humanism, the 
Carolingian Renaissance and the Muslim revival, but unlike those is also typical of 
spreading the Byzantine civilization amongst the other Slavic peoples, which star- 
ted originally in Bulgaria through a missionary act and a powerful teacher- 
follower relationship. 

According to Fr. Dvornik, by taking advantage of the Roman church's uni- 
versalism and ambitions for ultimate power, Boris managed to gain independence 
for the Bulgarian church, and by sheltering the disciples of Cyril and Methodius in 
Bulgaria - to turn the country into "the cradle of Slavic culture". And by doing so 
he achieved something of immense importance - the internal, spiritual unity of the 
state based on the connection between language and faith, and the message for 
unity with the other Slavic peoples on the grounds of their common language. 

To go back once again to the major topic of our statement on the message 
of Cyrillic, we would need to reiterate that the message is in the notion of the equa- 
lity of all nations. Which indeed is true for from the point of view of doctrine of 
those days Cyril and Methodius considered their work an apostolic calling, their duty 
and plight. To this end proof lies within preserved Slavic, Greek and Latin docu- 
ments of disciple Pauls preaching, "It is God's wish that all people shall be saved of 
spiritual and material speechlessness, the road to salvation is that which has been 
defined by the Lord by means of the inspired deeds of the church - the Emperor's 
authority and the blessing. The road to salvation of the heathens has passed through 
church and book. The Roman and Greek states, being the first to receive the faith 
of revelation, have preserved their right to mentor the newcomers into the bosom 
of Christianity. And so along with the concept of the "sacred states" the doctrine of 
the "sacred languages" was also developed, and Hebrew was added to Latin and 
Greek as indigenous languages linking the Old and the New Testaments. 

Cyril and Methodius opposed this particular interpretation of the Holy 
Revelation. 

"When the Philosopher was in Venice bishops, priests and black-robed 
monks swarmed upon him like crows on top of a falcon, and referring to the trilin- 
gual heresy said to him, "Tell us, thou, how come you now have written books 
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for the Slavs and are teaching them? Those were not found earlier by anybody 
else neither apostles nor the Pope of Rome, nor Gregory of Nizianzus, or ]eronim, 
not even Augustine? We know but three languages by which to worship the Lord in 
books - Hebrew^ Greek and Latin!" 

To which the Philosopher replied: 

"Does the Lord not send His rain upon us equally? Does not the sun shine 
upon us all too? Do not all breathe the air in the same way? And you are not 
ashamed to decree only three languages (Hebrew; Greek and Latin), deciding that 
all other peoples and races should remain blind and deaf! Tell me: do you hold this 
because you consider God is so weak that he cannot grant it, or so envious that he 
does not wish it? Why, we do know many a peoples, they all know the books and 
worship the Lord in their own language. These are all known to us - the Armeni- 
ans, the Persians, the Abasgians, the Georgians, the Sogdians, the Goths, the Avars, 
the Tirsians, the Khazars, the Arabs, the Copts, the Syrians and many others. 
Speaking courageously these and other words the Philosopher embarrassed them 
and left." (Vita Constantini by Clemente of Ohrid, 9th c.) 

The ecclesiastical, social and political context in which the language of Cyril 
and Methodius was developed reminds of the times when the Roman Church used 
for the first time the popular ("vulgar") Roman and Germanic languages to preach 
among the people. After the end of Cyril and Methodius' s mission the language was 
no longer considered "an apostolic dialect" and became the official ecclesiastical lan- 
guage during the rule of Knyaz Boris and Tzar Simeon. This was in fact the formative 
achievement and message of the pupils of Cyrz7 and Methodius. It was them who 
developed further the attitude to the new language and transformed it from "an 
apostolic dialect" into the literary language of all Slavs, whilst in its state of origin, 
in Bulgaria, it adopted the calling of a mission in establishing the literary norm. 

In this line of considerations though a natural question springs to mind - 
doesn't the usage of the Slavonic language in the 9th c. and its recognition as a homo- 
genous linguistic entity in fact reflect traditions typical of Latin Christianity? It is 
acknowledged fact that the Roman Empire, similarly to Byzantine, supported the 
vernacular languages in all but liturgical sacraments, and therefore there was a 
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distinction between passages which must be read in Latin and those than may be 
read in a popular (or referred to as "vulgar") tongues. The linguistic issue in Latin 
Christianity is of immense significance in the 8 -9th c, the attitude to this can be 
seen in Pope Adrian's permission to Constantine- Cyril to preach in Slavic in Rome. 
This act is no coincidence. It is the result of the major goal of the Latin church to 
rule the newborn Roman and Germanic dialects, as well as the Slavic languages. 
Albeit this encouragement referred to preaching only or else to the missionary 
deeds, as opposed to liturgical sacraments. Until the arrival of the pupils of Cyril 
and Methodius to Bulgaria following the death of Methodius in 885, for almost twen- 
ty years of its existence the Slavic language was granted rights of "an apostolic 
dialect". Which was how it was legitimised within the Latin- Germanic world. In 
Bulgaria the language had already become the official ecclesiastical and literary 
norm. The change of alphabet - from the strange Glagolitic to the familiar from the 
Greek uncial script Cyrillic - was the proof of the language reform that distanced 
it from the permissions granted by the Roman Church. In the literary schools of 
Preslav and Ohrid - the legislative centres of the First Bulgarian State - Old 
Bulgarian scholars were not limited in using the Slavic language in liturgical sacra- 
ments. They had to create and continue creating ecclesiastical and original literature 
of high merit, for both popular use and for the state and church authorities. 
Therefore de facto legitimising the Slavic Language as the fourth "holy" language. 
With the devising of the Cyrillic by the disciples of Cyril and Methodius in the 9th 
century in the capital of the First Bulgarian State, a major message was construc- 
ted to the effect of integration with the large family of Christian peoples and rein- 
stating a role of no lesser standing to theirs. A fact made possible by the literary cor- 
pus developed in Bulgaria in particular which had an essentially pragmatic role to 
play both for the other Slavic peoples but also in placing Bulgaria's spiritual 
achievements rightfully in the context of the European continent. Hence, it is by no 
mere chance that Bulgaria became and is referred to as the birthplace of the second 
Slavonic alphabet - the Cyrillic, and of the Slavonic script. 

In the 9th c. the spread of the Slavonic script marked the borders of the 
Slavonic-Byzantine world, whilst today with its European membership to which 
it brought its Cyrillic script, Bulgaria is being integrated into the broad cultural 
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borders of Europe as a continent of diverse countries and three major alphabets - 
Latin, Greek and Bulgarian Cyrillic. 

Were we to ask ourselves in conclusion what is indeed Europe to us, then 
perhaps the answer would be: it is the Old Continent divided by multiple borders 
but its typical diversity, the attractiveness of Europe nurtured though the centuries 
derives from the Greek and Roman antiquity Christian culture and the three major 
alphabets by means of which this legacy has preserved and still preserves its 
memory - Latin, Greek and Cyrillic. 
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